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Priest practice is externally marked with robes and a shaved
head. The priest carries the ceremonial functions in the zendo.
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Poetry’s gift of opening to our deeper life can also be found in
the practice of nondoing. If we bear witness to nondoing and
there isn’t any push to become an ideal being, then we are free
to realize this actual human self with all of its wonderful hu-
man strengths and flaws, ,

The point is to become authentic and ordinary, to find out
\f‘ha‘t thatis. Our practice is based on equality and mutual iden-
uty i buédha-nature, regardless of age, skills, and talents, or
oursituation in life. The horizontal dimension is the ground of

our life and m;
akes . q
and teacher. n. workable the various hierarchies of Biee
e »Parentand child, bhogg and worker
ven ' .
B though oyy mind
ation is nog 4 hierar
of b -
fheing. Thig is @ ne
With, |

h $may insist on something else, ordi
chic )
almove away from the shared ground

W conditi :
dition for our communities to work

1 W A 1



