ayonen Gcars Her Face
L5

N cEVENTEEN
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TH CENTURY .....................................

. 4 YOUNG WOMAN, Ryonen Genso was an attendant to the
Pl press and was known for her beauty and intelligence
. \When the empress died, she felt the impermanence of life

Jecided to become a nun.
Ryonen qraveled to the city of Edo in search of a Zen teacher. The

reacher refused her because of her beauty. Then she asked Master
who also refused her. He could see her sincere intention,

d that her womanly appearance would cause problems

first
Hakuo Dotal,

hut he to0 sai
for the monks in his monastery.

Afterward, she saw some women pressing
jotiron and held it against her face, scarring herself. Then she wrote

diis poem on the back of a small mirror:

fabric, and she took up a

To serve my empress, I burned incense to perfume my

exquisite clothes.
Now as a homeless mendicant I burn my face to enter

a Zen temple.
The four seasons flow naturally like this,
who is this now in the midst of these changes?

rcumed t Hakuo and gave him the poem. Hakuo immediately
ZFCSPted her as a disciple. She became abbess of his temple when he
i

“endlater founded her own temple. Before her death she wrote

f g fOHOWiIlg poem:
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and home and instinctively followed the call to fulfill this longing that
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What is it that slumbers and then stirs so powerfully within us that
.the. “little me” that we so often identify with is rendered helpless and
insignificant? What is it that awakens to and then heeds the call ©

return home? As R
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Today, the vibrant quest of women into the Great Matter is
shaping how Zen is practiced in the West. Women intuitively bring

ith relational and horizontal forms, such as councils, circles, and

ice ©

gured stewarding, as skillful means that manifest the truth of inter-
<ltedness. These forms of cocreating do not depend on hierarchical
{omination and, at the same time, affirm the life of all without com-
momising its depth.

Zen Buddhism speaks to liberation, to fully realizing and freely
hing this journey wherever we are, however we are, in whatever
tumstances we find ourselves, including relationships, family life,
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